Tu Es Diaboli lanua: An Appreciation 


Preface 


Among the neglected works of David Myatt is his 2017 monograph Tu Es Diaboli lanua {1} which dealing as it does with 
the difference between classical paganism and the religion of Christianity compliments and builds upon his other 2017 
monograph Classical Paganism And The Christian Ethos. ‘2+ 


Both monographs are scholarly essays wherein Myatt quotes extensively from classical and Christian texts, providing 
not only the Greek and Latin of the originals but also his own translations. Of the two monographs, Tu Es Diaboli lanua 
is the most readable from a layman's point of view and in the two monographs he builds the foundations for a modern 
pagan metaphysics, which while having roots in Greco-Roman paganism is not only quite distinct from that tradition 
but also incorporates his philosophy of pathei-mathos based as that philosophy is on virtues such as empathy and 
compassion. 
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{1} https://davidmyatt.files.wordpress.com/2018/03/tua-es-diaboli-ianua. pdf 
{2} https://davidmyatt.files.wordpress.com/2018/03/classical-paganism-v2-print.pdf 
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In Tu Es Diaboli lanua Myatt writes that Greco-Roman paganism 


"will be examined for two reasons. Firstly, because it is manifest in a multiplicity of primary sources - from 
Homer to Hesiod to Cicero and beyond - and secondly because Greco-Roman culture is inextricably bound to 
the culture of the West and formed the basis for the European Renaissance that emerged in the 14th 
century, one aspect of which was a widespread appreciation of classical Art, of classical literature, and of 
texts such as the Corpus Hermeticum." 


Quoting Greek texts he goes on to explain the difference between Zeus and the omnipotent God of Christianity, noting 
that 


"in Greek mythoi the divine chieftain, Zeus, in an instructive example of the ancient Greek principle of 
S5nyoKpatia, is depicted by Homer in Book |, vv. 76-77 of The Odyssey as saying to the goddess Athena that 
there will a gathering of the gods in order to discuss and consider the matter of the return of Odysseus to his 
home, GAA’ &ye8’ HuUEtc OfS€ NMEpLpPAaTWUEBA MdvTEC V6oTOV. Which mention of Athena illustrates two of the 
many fundamental differences between classical paganism and the monotheism of Christianity accepting as 
that monotheism does the beliefs of the ancient Hebrews as mentioned in the Gospel of John and as 
described in the Old Testament. 


A first difference is how some deities - such as Pallas Athena - would shapeshift and assume various forms, 
including human form, in order to directly interact with mortals, with the goddess Athena in the Odyssey 
assuming the form of a mortal man. A second difference is a polytheism which includes many female deities, 
with such female deities often considered by mortals as friends and companions and invoked for assistance, 
a personal, an intimate, apprehension beautifully expressed by Sappho." 


He then provides the Greek text of a Sappho poem followed by his own translation which begins "Deathless Aphrodite - 
Daughter of Zeus and maker of snares..." 


Several pages later, after quoting more Greek texts including from the Corpus Hermeticum, he writes that 


"the paganus, Greco-Roman, apprehension of the numinous is thus profoundly human, individual in its 
immanency, subject to reason, to change, and to development. There is no eternally governing omnipotent 
deity since in classical mythoi even a governing god could be overthrown and replaced, as Zeus overthrew 
Kronos and as Kronos himself displaced his own father." 


Toward the end of the work he concludes that 


"a necessary question is how can (what | consider to be) a numinous balance between masculous and 
muliebral be metaphysically expressed, given that the culture of pathei-mathos has moved us, or can move 
us, beyond anthropomorphic deities, whether male or female; beyond myths and legends; 

beyond reliance on texts regarded as sacred and/or as divinely inspired; and even beyond the need for 
denotatum and religion. 


Starting from the paganus apprehension described above, and using our human culture of pathei-mathos as 
a guide, such a metaphysics is (i) an (often 

wordless) awareness of ourselves as a fallible mortal, as a microcosmic connexion to other mortals, to other 
life, to Nature, and to the Cosmos beyond our world, and (ii) a new civitas, and one not based on some 


abstractive law but on a Spiritual and interior (and thus not political) understanding and appreciation of our 
own Ancestral Culture and that of others; on our 'civic' duty to personally presence kaAodc Kaya86c and thus 
to act and to live in a noble way. 


For the virtues of personal honour and manners, with their responsibilities, presence the fairness, the 
avoidance of hubris, the natural harmonious balance, the gender equality, the awareness and appreciation of 
the divine, that is the numinous." 


In other words, he establishes the basis for a new, a modern, pagan metaphysics rooted in Greco-Roman culture. 
A Modern Pagan Metaphysics 


Myatt, in his Tu Es Diaboli lanua, did not however provide any details about such a pagan metaphysics leading to 
speculation as to what was implied; speculation and questions such as the following from a 2022 interview which | 
shall quote in full, together with the footnotes, as in his reply Myatt does go into some detail, admitting that it was 
remiss of him not to previously provide more details. 


<quote> 


Question: In a 2017 monograph [Classical Paganism And The Christian Ethos] you wrote about KaAdc 
Kaya8d6c in a manner which some readers found controversial given you seemed not only to be suggesting 
some sort of new aristocracy but also some kind of new European style paganism. One striking passage is: 


"[W]e are, ontologically, emanations of and presence Being, and are a connexion to the cosmos - to 
other presencings of Being - through, in terms of epistemology, not only reason (Adyoc), 
perceiverance (vo0c) and wordless-awareness (ouumd8Eta, empathy) but also through to aya8ov, 
TO KQAOV, and a&p_eTtH, through the beautiful and the well-balanced, the valourous and honourable, 
and those who possess aréte, all of which are combined in one Greek phrase: KaAdc Kayaddc, 
which means those who conduct themselves in a gentlemanly or lady-like manner and who thus 
manifest - because of their innate physis or through pathei-mathos or through a certain type of 
education or learning - nobility of character." [1] 


Were you suggesting a new aristocracy and a new pagan religion? 


Reply: | was suggesting, evidently not very well, that "the sophia, the sapientia, of theos is presenced not in 
the 'word of God' (scriptures) but in the personal Greek virtues of TO &ya8oOv, TO KAAOV, and apETH, and in 
the metaphysical principle denoted by the term aiwv," [2] and thus that those who conduct themselves in an 
old-fashioned gentlemanly or lady-like manner manifest an aspect of the numinous that was anciently 
described as "the sophia, the sapientia, of theos" [3] and that combined with empathy - manifest as empathy 
is in compassion and tolerance - that this could lead to a new non-theological awareness of, and a respect 
for, the numinous. One which being personal is non-doctrinal but akin to some ancient pagan 
weltanschauungen that existed for millennia in some Western lands as well as in other places around the 
world. 


| summarized this non-theological awareness as 


"we human beings having a connexion to other living beings, a connexion to the cosmos beyond, 
and a connexion to the source of our existence, the source of the cosmos, and the source - the 
origin, the genesis - of all living beings. Which source we cannot correctly describe in words, by any 
denotata, or define as some male ‘god’, or even as a collection of deities whether male or female, 
but which we can apprehend through the emanations of Being: through what is living, what is born, 
what unfolds in a natural manner, what is ordered and harmonious, what changes, and what 
physically - in its own species of Time - dies." 


In another monograph [Tu Es Diaboli lanua] | also suggested that 


"an aspect of the paganus, Greco-Roman, apprehension of the numinous, of KaAdc Kkaya86c, is a 
[Ciceronian] awareness and acceptance of one's civic duties and responsibilities undertaken not 
because of any personal benefit (omni utilitate) that may result or be expected, and not because 
an omnipotent deity has, via some written texts, commanded it and will punish a refusal, but 
because it is the noble, the honourable - the gentlemanly, the lady-like, the human - thing to do." 
[4] 


What are these civic duties and responsibilities? To a State, or nation, or as in Greece to a MdAtc or as in 
Rome to a Caesar? 


This is a subject | really should have written about in that monograph and it was remiss of me not to have 
done so. My mistaken assumption at the time was that readers would be aware of my previous writings 
about how my weltanschauung dealt with what | termed supra-personal abstractions or 'forms' such as the 
State and the nation. As in Parts Two, Three and Four of Religion, Empathy, and Pathei-Mathos. [5] 


In Part Three of that work | wrote that 


"[i]n the case of the culture of pathei-mathos, it not only provides, as does the modern State, a 


perspective (and a teleology) unrelated to the judgement of a supreme deity and the promise of an 
after-life, but also points us toward answers rather different from those provided by proponents of 
the State, of liberal democracy, and of a jurisprudence concerned with international law and 
codifying and criminalizing what politicians, and/or some political theory, ideology, dogma, or 
agenda, deem to be bad. 


For what that culture provides is an understanding of how all forms - be they considered political, 
or codified ideologically or in the form of a dogmatic hierarchical religion - have caused suffering, 
or do cause suffering sooner or later, because they are judgemental, supra-personal; and that such 
suffering is unjustified because it is individual human beings and indeed the other life with which 
we Share this planet who and which are important; and that to alleviate and to prevent and remove 
the causes of suffering is necessary because a manifestation of what is good; that is, a 
manifestation of reasoned, balanced, compassionate, personal judgement, and of that learning, 
that knowledge, the insights, that personal experience of conflict, war, disaster, tragedy, havoc, 
violence, hatred, and pain, have taught and revealed to individuals for some three thousand 
years." 


In Part Four | compared the answers of conventional religions and proponents of The State, writing that 


"Li]n respect of the culture of pathei-mathos, | find within it an alternative to these two influential, 
but in many ways quite similar, ontologies with their powerful entities, their guidance, their 
punishments and rewards, and the progression of individuals toward some-thing which the 
powerful entity asserts or promises it can provide. 


This alternative is the ontology of us - we human beings - as a transient affective and effective 
connexion to other living beings, an emanation of the flux of Life, of wuxr. That is, of the 
separation-of-otherness - of | and of 'them’, the others - being the result of a causal-only 
perception, and of denotatum: of our propensity to give names to, or to describe by means of 
terms, that which we observe to be or that which we assume to be is different to and separate from 
us, whereas, as empathy reveals, 'we' are part of, an aspect, of 'them' since 'they' are also finite, 
transient, emanations of wuoxn. 


There is no abstract 'good' and 'evil' here; no division or cleaving asunder of mUotc (physis). There 
is only us in harmony, in balance, with our nature, our @votc, or us not in harmony with our nature 
as an affecting and effecting, finite, transient, mortal, aspect of Life. If we are harmony - in balance 
with Life, with other life - we do not cause or contribute to or are not the genesis of suffering: we 
do not affect Life in a harmful way, and as | have intimated elsewhere love, compassion, humility, 
empathy, and honour, are a possible means whereby we, in harmony with our @votc, can avoid 
harming Life and its emanations, be such life our fellow human beings or the other life with which 
we Share this planet." 


| went on to write that this 


“alternative ontology, derived from the culture of pathei-mathos, suggests that the answer to the 
question regarding the meaning of our existence is simply to be that which we are. To be in 
balance, in harmony, with Life; the balance that is love, compassion, humility, empathy, honour, 
tolerance, kindness, and wu-wei." 


[1] Classical Paganism And The Christian Ethos. 2017. Gratis Open Access pdf: https://davidmyatt.files.wordpress.com/2018/03 
/classical-paganism-v2-print.pdf 


[2] Chapter Three, Classical Paganism And The Christian Ethos. Op.cit. 
[3] The MSS of Tractate XI:3, Corpus Hermeticum, reads: 


'H 5€ tod Beo0d cogia ti EoTt; 
To aya8ov kal TO KOA Kal EvVSaluovia Kal fh M&oa apETH kal Oo aiwv. 


But the Sophia of theos is what? 
The noble, the beautiful, good fortune, aréte, and Aion. 


[4] Tu Es Diaboli lanua: Christianity, The Johannine Weltanschauung, And Presencing The Numinous. 2017. Gratis Open Access pdf: 
https://davidmyatt.files.wordpress.com/2018/03/tua-es-diaboli-ianua. pdf 


[5] Religion, Empathy, and Pathei-Mathos. 2013. Gratis Open Access pdf: https://davidmyatt.files.wordpress.com/2018/03/religion-and- 


empathy. pdf 
Source: 
Some Questions For DWM, Spring 2022 
https://davidmyatt.files.wordpress.com/2022/05/dwm-questions-may-22.pdf 
</quote> 


Conclusion 


What the above answers by Myatt apparently reveal, when considered in the context of both his Tu Es Diaboli lanua 
and his Classical Paganism And The Christian Ethos, is that he has extended what he called in the latter work his 


"mystical and somewhat eremitic and very personal weltanschauung" into the realm of civic duties and responsibilities, 
writing, perhaps controversially, at the end of Classical Paganism And The Christian Ethos that 


"Such a modern paganus weltanschauung may also be a means to reconnect those in the lands of the West, 
and those in Western émigré lands and former colonies of the West, with their ancestral ethos, for them to 
thus become, or return to being, a living, dwelling, part - a connexion between the past and the future - of 
what is still a living, and evolving, culture. Perhaps the future of that culture depends on whether sufficient 
individuals can live by the high personal standards of such a modern paganus weltanschauung." 


Which personal standards 


"incline us toward acting, and living, in a noble way, with what is noble known or experienced, discovered, 
through and because of (i) the personal virtue of honour, evident as honour is in fairness, manners and a 
balanced demeanour, and (ii) the wordless knowing of empathy, manifest as empathy is in compassion and 
tolerance. 


For Being is also, and importantly, presenced - manifest to us, as mortals possessed of reason, empathy, and 
perceiverance - through certain types of individuals and thus through the particular ways of living that 
nurture or encourage such individuals. These types of individuals are those who have empathy and who live 
and if necessary die by honour and thus who have nobility of character, with such character innate, or 
developed through pathei-mathos, or formed through a particular type of education, or through proximity to 
and/or admiration of those whose lives and deeds have revealed them to have such nobility of character. For 
it is the known living and the known deeds of individuals which reveal and/or which are the genesis of such 
noble character." 


That is, as he explains in both monographs it is the life and deeds of such individuals, and not written texts be they 
religious or otherwise, who/which embody, provide human examples of, what is numinous, and who/which presence 
the virtues of KaAdc Ka&ya8d6c which Myatt understands as the essence of Greco-Roman paganism. 
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